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TOWARDS AN IDEAL TAFSIR DR. NOOR MOHAMMAD OSMANI
METHODOLOGY AND SAYYID DR. MD HABIBUR RAHMAN

MAWDUDI’S TAFHIMUL QUR’AN DR. MD YOUSUF ALI

ABSTRACT

An ideal Qur’anic interpretation lies on interpreting the Qur’an by similar Qur’anic
ayat, by the ahadith of the Prophet, by the usage of Arabic language and resorting to one’s
sound judgments that is not contradicting with shari ah principles and magqasid shari’ah, the
objectives of Islamic law. Qur’anic interpreters have different approaches to the Qur’anic
interpretation. Some of them totally depended on 7afsir al-Ma thur, or tradition based tafsir;
while others depended on Tafsir bi al-Ra’i, or rational interpretation of the Qur’an. Both
these schools exceeded the limits to interpret the Qur’an. Traditionist scholars did not allow
even a valid rational interpretation, while rationalists preferred their rationality always on
even authentic ahadith of the Prophet (PBUH). Sayyid Mawdudi (1903-1979) followed a
balanced approach in the interpretation of the Qur’an. He always preferred traditional
interpretation of the Qur’an giving top priority to the ayat and ahadith of the Prophet. He also
resorted to sound judgments as well in the Qur’anic interpretation without crossing the
borders. At the same time, he did not hesitate to disapprove some ahadith of the Prophet,
though not manyj, if it is proven to him, totally against shari'ah and sound mind. The current
study is based on the textual analysis of Sayyid Mawdudi’s magnum opus tafsir Tathim ul
Qur’an, and the method he followed therein, to judge if it is suitable to the ideal Qur’anic
interpretation, or that is against it. It is observed that Sayyid Mawdudi’s approach to the
interpretation of the Qur’an is amongst the ideal methodology of the Qur’anic commentary.
He always searched for the truth being within the limits of shari‘ah and addressing the

modern day problems to suit it to the modern generation of the people.

Keywords: Qur’anic commentary, ideal method, Sayyid Mawdudi, Tafhimul Qur’an
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INTRODUCTION

The approaches of the Mufassiriun differ from each other in the interpretation of the
Qur’an. They have a particular aspect to focus on, and certain fields to be emphasized.
Because of this we find various schools of tafsir established by the scholars. But the
best methodology of Qur’anic interpretation, as Zarkashi puts, is as follows:

The best methodology for the interpretation of the Qur’an is to interpret the Qur’an
by similar dyat of the Qur’an. If any thing is briefly narrated in a place, it is explained
in detail in another place. If you cannot find it in the Qur’aic ayat, then search for it
in Sunnah; for Sunnah is the explanation of the Qur’an and elaborates it quite in detail.
Allah (SWT) says:

And we Sent down the Book to thee for the express purpose, that thou should
make clear to them those things in which they differ, and that it should be a guide
and a mercy to those who believe. [Al-Nahl 16: 64]

The Prophet has said:
“Verily I am given the Qur’an and another thing (Sunnah) with it.”!

If the explanation is not available in Sunnah, then the sayings of the Companions will
be referred to, for they are well-versed about it by witnessing the Qur’anic revelation
and because of their excellent understanding of the Qur’an. If that is also not possible,
then the individual ability of [jtihad and understanding will be employed with the

conditions mentioned earlier.”?

A commentator according to the best approach to the Qur’an, has to follow the steps
of interpreting the Qur’an by the Qur’an, by the Sunnah, by the sayings of the
Companions, and finally by his own jjtihad and understanding of the Qur’an. Then
only would his tafsir be accepted in the category of tafsir bi al-Mathur.

! Abu Da’wud al-Sajistani, Sunan Abi Da wud, Kitab As-Sunnah, No. 4604, 4/200.
2 Zarkashi, Badruddin: Al-Burhan fi ‘Ulim al-Qur’an; Tab‘at ‘Isa al-Halabi, Cairo, 1st edition, 1376 AH-
1957AD, Vol.2, pp.175-176.
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If a commentator follows his own #jtihad, independent understanding, to interpret the
Qur’anic ayat, it maybe accepted if it is within the limits of shari ah, and not violate
any Qur’anic ayat or ahadith of the Prophet. But if it is simply based on his own
whims and desires, his interpretation is rejected by the scholars, and is termed as
Tafsir al-Madhmum, or blameworthy interpretation of the Qur’an.

Qur’anic Commentary by the Qur’an

Sayyid Mawdudi gave utmost emphasis on 7afsir al-Qur’an bi al-Qur’an. He looked
into all Qur’anic dyat in a particular issue and then forms a holistic view rather than
a partial one. In a response to a query, he highlights the proper methodology to
interpret the Qur’an and says:

It is of supreme need to know first the proper methodology of interpreting the Qur’an
before attempting to do it. One has to ponder upon the linguistic meaning of the
Qur’anic dyah and its context; and then look for other similar dyat on the same issue
and accept the meaning which is in conformity to all those dyat together. If you
endeavor up to this point, then see what interpretation was received from the sayings
and acts of the official interpreter of the Qur’an; and also from those who physically
were present before the Prophet and witnessed its revelation.?

Some Examples

Mawdidi’s emphasis on this aspect of Qur’anic interpretation by other similar ayat
was so prevalent and overwhelming that one could see it easily throughout his tafsir.
A few examples are cited below:

In Surah al-Ahzab, Allah SWT says:

Their salutation on the Day they meet Him will be "Peace!": and He has
prepared for them a generous Reward. [Al-Ahzab 33: 44]

Mawdudi mentions that this “salutation” maybe in three ways, as have been
established in different ayat of the Qur’an. First, Allah would by Himself greet them,
as mentioned in the Qur’an: "Peace!" a Word (of salutation) from a Lord Most

3 Mawdudi, Al-Islam fi Muwajahat al-Tahaddiyyat al-Mu dsirah, [Islam and the modern challenges], p. 75.
(159 ]
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Merciful! [Yasin 36: 58] Second, the Angels would greet them, as reflected in the
Word of Allah: (Namely) those whose lives the angels take in a state of purity, saying

(to them), "Peace be on you; enter ye the Garden, because of (the good) which ye did
(in the world)." [al-Nahl 16: 32] Third, the Believers would greet among each other by
such a word, as in the Qur’an: (This will be) their cry therein: "Glory to Thee, O
Allah!" and "Peace" will be their greeting therein!" [Yinus 10: 10]*

This presents a comprehensive picture of the Greetings to and by the Believers in
Paradise based on the different dyat of the Qur’an.

Meaning of the word ‘Islam’
Allah Subhanahu wa Ta'ala says in Strah al-Hujurat:

The desert Arabs say, '""We believe." Say, ""Ye, have no Faith, but ye (only) say,
'We have submitted our wills to Allah, 'for not yet has Faith entered your
hearts." [Al-Hujurat 49: 14]

Sayyid Mawdudi removes a confusion here by some people who claim that ‘Islam’
refers to outward submission alone in the Qur’an, and for inner belief the Qur’an
usually uses the word ‘/mdn’. According to Mawdidi, this is an erroneous standpoint.
He refers to all Qur’anic ayat that mention the word ‘Islam’ and ‘Muslim’ and reaches
the conclusion that ‘Islam’ and ‘Iman’ are not two contradicting terms in the language
of the Qur’an. They are used interchangeably for both meanings. “Islam, he says,
refers in the Qur’an to the true religion of Allah for humanity. It encompasses both
belief and submission to the commands of Allah. “Muslim” in the Qur’anic usage

refers to the one who believes in heart and submits in action.”>

In support of above statement, Mawdiidi mentions twelve Qur’anic dyat and also
refers to seven more @ydt which mention the word ‘Islam’, ‘Muslim’ or ‘Iman’ and

4 Tafhim, 4/105, Siirah al-Ahzab (33), note 80.
5 Tafhim 5/100, al-Hujurat (49), note 31.
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refer not only to outward submission, but also to total devotion to the commands of
Allah. Some are mentioned for reference below:

If anyone desires a religion other than Islam (submission to Allah), never will it
be accepted of him. [Al-i ‘Imran 3: 85]

O ye who believe! fear Allah as He should be feared, and die not except in a state
of Islam. [Al-i ‘Imran 3: 102]

Abraham was not a Jew nor yet a Christian; but he was true in Faith, and bowed
his will to Allah's (which is Islam), and he joined not gods with Allah.
[Al-i ‘Imran 3: 67]

No one should say that these dyat refer to outward submission alone and not sincere
devotion to Allah. On the other hand, in quite some dyat, Allah has addressed the
believers to perfect their /man in Allah and submit completely to Him. For example,
the following ayat could be referred to:

O ye who believe! be not like the Unbelievers, who say of their brethren, when
they are travelling through the earth or engaged in fighting: "If they had stayed
with us, they would not have died, or been slain." [Al-i ‘Imran 3: 156]

O ye who believe! believe in Allah and His Messenger and the scripture which
He hath sent to His Messenger and the scripture which He sent to those before
(him). [Al-Nisa’ 4: 136]

O ye that believe! betray not the trust of Allah and the Messenger, nor
misappropriate knowingly things entrusted to you. [Al-Anfal 8: 27]

O ye who believe! what is the matter with you, that, when ye are asked to go forth
in the Cause of Allah, ye cling heavily to the earth? [Al-Tawbah 9: 38]

The word ‘Iman’ in all the above dydt do not refer to the perfect belief in Allah. Rather
it was addressed to those believers who might have some weaknesses in their
dedication to the Will of Allah and the commands of the Prophet. Therefore, Sayyid
Mawdidi reaches the conclusion that the words ‘/man’ and ‘Islam’ are used
interchangeably in the Qur’an. None of these terms should be used for one specific
meaning while neglecting the other. He said this after acknowledging the fact that the
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word ‘Islam’ in the above ayah of Surah al-Hujurat undoubtedly refer to outward
submission alone, and not to inner conviction of heart.®

Witness unto mankind
Allah Subhanahu wa Ta'ala declares about the status of the Prophet:

O Prophet! Truly We have sent thee as a Witness, a Bearer of Glad Tidings, and
a Warner, And as one who invites to Allah's (Grace) by His leave, and as a Lamp
spreading Light. [Al-Ahzab 33: 45-46]

Mawdudi clarifies the nature of the Prophet’s witness unto mankind and dispels the
doubt of some people who claim that this ‘witness’ refers to witnessing the actions of
the Muslims. Therefore, it is a known fact, as they claim, that the Prophet could see
all the actions of his followers throughout the world. This stand of some people, as
Mawdudi explains, is false according to the ayat of the Qur’an. Allah has made
different arrangement for the recording of the actions of humans. The “Honored
Angels” are assigned to register all actions of humans in minute details.” The organs
of human body would testify about the actions committed by them.® The mission of
the Prophets, Mawdidi asserts, is not to witness over the actions of the people; but to
affirm that they had clearly conveyed the message of Allah in detail to the people.’
He quotes the following ayadt to establish his claim:

One day will Allah gather the Messengers together, and ask: "What was the
response ye received (from men to your teaching)?" They will say: ""We have no
knowledge: it is Thou who knowest in full all that is hidden. [Al-Ma’idah 5: 109]

Allah mentions about the response of ‘Isd, peace be upon him, on the Day of
Judgment, while he would be asked about his mission, ‘Isa would say:

¢ Tafhim 5/100-102, Hujurat (49), note 31.

7 See Stirah Qaf 50: 17-18, Al-Kahf 18: 149.
8 See Yasin 36: 65, Fussilat 41: 20-21.

® Tafhim, 4/106-107, Ahzab (33), note 82.
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"I was a witness over them whilst I dwelt amongst them; when thou didst take

me up thou wast the Watcher over them, and Thou art a witness to all things.
[Al-Ma’idah 5: 117]

The Qur’an also clarifies about this status of the Prophets in the following dyat:

Thus have We made of you an Ummat justly balanced, that ye might be witnesses
over the nations, and the Messenger a witness over yourselves. [Al-Baqarah 2: 143]

One day We shall raise from all Peoples a witness against them, from amongst
themselves: and We shall bring thee as a witness against these (thy people): and
We have sent down to thee a Book explaining all things, a Guide, a Mercy, and
Glad Tidings to Muslims. [Al-Nahl 16: 89]

Mawdudi establishes the fact that this witness was nothing save declaring in
unequivocal terms that they have perfectly conveyed Allah’s message to the mankind,
and it were they who neglected Allah’s message out of their own free will.

He further mentions that this shahadah refers to three kinds of witnesses: First, by
word [shahddah gawliyyah], second, by action [shahddah ‘amaliyyah], and third,
shahddah on the Day of Judgment [shahadah Ukhrawiyyah]. That means, the Prophet
has conveyed the message of Allah in unequivocal terms and established with no
compromise the commands of Allah as they are. He had also presented his own life
as an open book to see the real implementation of the Qur’anic commands. And
finally, on the Day of Judgment, he would testify before Allah that he made the
message of Allah like the daylight before each and every people he encountered
with. !0

This witness on the Day of Judgment does not refer to witnessing their actions
throughout the world that Allah has removed all barriers from his Blessed Rawdah
[grave] in order to make him able to see the acts of his Ummah!! Mawdudi also
strengthens his position by the famous Hadith of the Prophet related by almost all
Hadith scholars including Bukhari and Muslim, which goes as follows:

On the Day of Judgment, the Prophet would see that some of his people would be
dragged towards different direction than the Prophet. He would say: “My Lord! they

10 Ibid.
163
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are my companions!!” Allah responds: “You were not aware what they were
committing after your death.”!!

Sayyid Mawdudi not only explained the ayah through similar ayat of the Qur’an and
the ahdadith of the Prophet; but also he remarked on the Hadith by saying:

The similar ahddith were narrated from numerous companions through many chains

of narrations that no one could doubt about its authenticity at all.'?

Qur’anic Commentary by Hadith

It was the second most authentic source of the commentary of the Qur’an. Realizing
its great importance Sayyid Mawdidi depended to a great extent on the ahddith of the
Prophet in explaining the Qur’an. His writings on the authority of Sunnah were so
authoritative and convincing that the anti-Hadith scholars regarded him as their
greatest enemy. In his address after the completion of 7afhim, he declared the
following:

I have tried my best to interpret the Qur’an through authentic ahadith of the Prophet.
For they could not be detached from one another. No one should ever think that the
Qur’an could ever be explained without the help of Hadith. The understanding of the

Qur’anic ayat solely depend on the ahadith of the Prophet.'?

He also says in his famous Book Sunnat ki ’Ayni Haythiyat [The Constitutional Status
of Sunnah]:

' Tafhim, 4/106-107, Ahzab (33), note 82. See Bukhari, Kitab al-Riqaq, Bab al-Hawd, No. 6585; Muslim, Kitab
al-Fada’il, No. 2290.

12 Tafhim 4/107-108, Ahzab (33), note 82.

13 Ayeen, Tafhim No. December 1972, p. 114.
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The Qur’an could never be understood in its pure form without the help of the
Prophetic ahadith. One who denies the authority of the Prophet in the interpretation
of the Qur’an, in fact rejects the Qur’an itself.'*

Examples

It is so prevalent in his tafsir that one could cite numerous examples from every single
volume of Tathim. We would just mention a few examples from Sturah al-Hujurat in
his tafsir.

Ghibah and its ruling
Allah subhanahu wa ta'ala mentions in Strah al-Hujurat:

O ye who believe! avoid suspicion as much (as possible): for suspicion in some
cases is a sin: and spy not on each other, nor speak ill of each other behind their
backs. Would any of you like to eat the flesh of his dead brother? Nay, ye would
abhor it. But fear Allah: for Allah is Oft-Returning, Most-Merciful.

[Al-Hujurat 49: 12]

Mawdudi’s interpretation of the above dyah is remarkable. He pinpoints the societal
ills and recommends its cure from the Qur’anic perspective. ‘Gibah’ is, as he defines,
“saying on the back of a person something which would hurt him if he came to know
of it.”!> He substantiated the definition by the ahadith of the Prophet, as the Prophet
is reported to have said:

“It is talking of your brother in a way irksome to him.” He was asked, if the defect
was in reality present in that person!!? The Prophet replied, “If it is present in him, it

would be ghibah; if it is not there, it would be slandering him.”¢

He also quoted another report from Muwatta Malik of similar content. In another
report from Abt Da’wud, when Ma'iz al-Aslami was stoned to death for adultery, the
Prophet heard a man saying bad things about him and resembled him with dog. The

4 Sayyid Mawdidi, Sunnat ki A’yiniHaythiyat [the constitutional status of Sunnah], (Lahore: Islamic
Publications Ltd. 1996), p. 77.

15 Tafhim, vol. 5, Al-Hujurat (49), note 26, p. 90.

16 Sahih Muslim, Kitab al-Birr wa al-Silah, No. 4690, Sunan Tirmidhi, Birr wa Silah, No. 1857, Sunan Abii
Dawid, Kitab al-Adab, No. 4231.
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Prophet (PBUH) saw a dead ass lying and rotting. He asked the man to enjoy from it,

and said that what he was doing was much graver than eating the flesh of dead ass!!'’

Realizing its practical need in some pressing situations, Sayyid Mawdidi clarified
and exempted some real needs, in which one is allowed to say negative aspects about
others. Again it was not based on his own ijtihad alone, but depended on the ahadith
of the Prophet. Ghibah, he says, is allowed only when there is a real shar 7 need, and
without which it could not be materialized. He mentioned a few examples from the
life of Prophet. A lady, Fatimah bint Qays, was offered marriage by two persons:
Mu'awiah and Abu Jahm, and she consulted the Prophet about it. He said, Mu awiah
is a poor man, and Abu Jahm is extremely hot tempered.'®

A Bedouin prayed in the mosque of the Prophet, and while returning on his camel, he
prayed to Allah by saying: “O Allah! Shower your Blessings on me and on
Muhammad; and do not shower your Blessings on anyone else apart from us.” The
Prophet said to his companions: “What would you say about this man? Is he more
ignorant or his camel? Haven’t you heard what he has said?”’!” The Prophet said it in
his absence for the man had already left immediately after prayer.

Likewise, a man came to meet with the Prophet in his house. The Prophet said to
‘Aisha’, may Allah be pleased with her, “This is the worst man of his tribe”. He then
went and met with him in cordial manner. ‘Aisha’ was surprised. The Prophet said:
“The worst man in the sight of Allah is the one who 1s abandoned by his peers because

of rude and harsh behavior.”%°

17 Abii Da’wud, Kitab al-Hudiid, No. 3843.

18 Tirmidhi, Kitab al-Nikah, No.1053.

19 Abii Da’'wid, Kitab al-Adab, No. 4241.

20 Bukhari, Kitab al-Adab, No. 6032, Muslim, Al-Birr wa al-Silah, No. 2591, Tirmidhi, Al-Birr wa al-Silah,
No.1996.
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The need here, as Mawdiidi explains, was that he wanted to make his family aware of
the character and attitude of that particular man, so that he would not be able to delude
the Ummahat al-Mu’minin in the absence of the Prophet.?!

Unity of Mankind
Allah Subhanahu wa Ta'ala says:

O mankind! We created you from a single (pair) of a male and a female, and
made you into nations and tribes, that ye may know each other (not that ye may
despise each other). Verily the most honored of you in the sight of Allah is (he
who is) the most righteous of you. [Al-Hujurat 49: 13]

The realities that the above ayah contain about the origin of mankind, and division
into various tribes and nations and the basis for superiority of one another are also
explained by the Prophet, peace be upon him. Mawdudi quotes a few of such ahadith
in his commentary as follows:

The Prophet, peace be upon him, addressed the people after the Fath Makkah and
said:

All Praises belong to Allah, Who has removed from you the blemish of ignorance and
its arrogance. O people men are divided into classes: the pious and righteous, who are
honorable in the sight of Allah, and the sinful and vicious, who are contemptible in
the sight of Allah, whereas all men are the children of Adam, and Adam had been
created by Allah from clay.?

In another Hadith the Prophet says: “Allah does not look into your appearance and

wealth, but He looks into your hearts and actions.”??

Besides this, Sayyid Mawdudi also quotes three more ahadith from Bayhaqi, Bazzar
and Ibn Jarir Tabari on the same topic. He also highlights that the equality in Islam is
not some fanciful notion without any practice, but it was implemented, first and
foremost, by the Prophet Muhammad, peace be upon him. Islam is the only religion
which laid utmost emphasis on this humane aspect and united the humanity under the
same banner regardless of color, race or nation.*

2 Tafhim, vol. 5, Al-Hujurat (49), note 26, p. 92.

22 Tirmidhi, Kitab Tafsir al-Qur’an, No. 3193.

23 Muslim, Kitab al-Birr wa al-Silah, No. 4651, Ibn Mdjah, Kitab al-Zuhd, No. 4133.
24 Tafhim, vol. 5, Al-Hujurat (49), note 28, pp. 97-99.
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In the meaning of “Tajassus” [Spying] also he refers to the ahadith of the Prophet.
He mentioned four ahddith on the issue explaining its severe punishment by Allah.?’

While dealing with the issue of “Finality of Prophethood” he added an Appendix at
the end of Surah Al-Ahzab. He first dealt with the issue linguistically, and then
mentions the Prophetic ahadith on the issue. He quoted 14 famous ahddith, and
strengthened the stand through [jma’ or Consensus of the Companions and the
Muslim scholars. Then he presents rational arguments and addresses the rational
people if there is a need today for a new Prophet or not.

Allah Subhanahu wa ta'ala commanded the Muslims to offer Salat to the Prophet
(PBUH). He narrated quite many ahadith from different companions with variant
wordings of salat, and then extracted its lessons.?

An objective reader would undoubtedly say that Sayyid Mawdudi’s emphasis on
Tafsir by the Qur’anic dyat and ahadith are so much so that one could categorize him
with the traditional mufassiriun. But we could not align him with them, because he
also used his reasoning and mind to derive its lessons and extract ahkam from them.
His tafsir is a traditional one, presented in the modern and contemporary fashion to
suit the needs and tastes of modern rational men.

L4 4 4

25 See Tafhim, 5/88-89.
26 See Tafhim, 4/125-128.
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Tafsir of the Qur’an by Ijtihad

Sayyid Mawdidi also used frequently his mind and reasoning to understand the dyat
of the Qur’an. He amalgamates wonderfully between riwdayah [narration] and dirayah
[reasoning], giving supreme emphasis on riwdyah. His [jtihad or reasoning never
deviates him from the original message of the Qur’an as a Book of guidance for
mankind. He is seriously against those who give supreme emphasis on reasoning, and
judge the ayat of the Qur’an based on it. He interpreted the ayar on Natural Sciences
from a rational point of view. He condemned the rationalists who rejected the miracles
of the Prophet and tried to present a distorted meaning for the supernatural issues. His
stand against anti-Hadith heresy was bold and sharp that he shut their mouth by
convincing reasoning. He dealt with modern heresies and challenges like Qadiyanism,
Nationalism, Secularism and Orientalists interpretation of the Qur’an and presented a
convincing Islamic response to all such issues. Qadiyanis were cornered by him so
much so that they plotted to hang him and reached him up to the gallows. He dispelled
the doubts and confusions that might arise in the minds of common readers. All these
were dealt with rationally and by presenting convincing proofs. This feature is
prevalent in his tafsir so much so that an unwary reader may term him as a rationalist
interpreter of the Qur’an. But in fact he employed rationality to understand the
message of the Qur’an. He only used it when there 1s no ayah or Hadith available, or
that he has to deal with heretics, atheists, Orientalists and so on. Let us quote some
examples to make the point clear.

Finality of Prophethood

He lived in a period when Qadiyanis claimed their leader Ghulam Ahmad as a
Prophet. Mawdidi dealt with them properly. He wrote a pamphlet on the issue of
Qadiyanism and provided a comprehensive account on the issue of Finality of
Prophethood. At the end of Surah al-Ahzab, he added an Appendix on Khatm
Nubuwwah. He first dealt with the issue from linguistic point of view, and then
provided the ahadith of the Prophet on the issue. He mentioned the /jma" of the
Companions and all Muslim scholars covering from the earliest century until the latest
century. At the end, he appeals the reason of the people and says that “All rational
people could easily see that the meaning of “Khdtam al-Nabiyyin”, as has been
established by the usage of Arabs, by the context of Qur’anic expression, by the
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ahadith of the Prophet and also by the consensus of all Muslims throughout all
centuries until the new “Prophet”(!!) emerged in ‘Qadiyan’ and claimed to be Prophet
and many people follow him and obey him as he claims. Is there any such rooms for
a new Prophet?”?’

He again appeals to the rational minds of the people by raising some fundamental
questions that the Prophethood is so basic an issue that Allah Subhanahu wa Ta'ala
would have never left it in ambiguity and darkness. For, believing in a Prophet is the
basis for one’s success or failure in the Hereafter. He highlights four reasons which
necessitates the emergence of a Prophet, namely, when there is a nation which had
not received a single Prophet, nor were they able to get the message of other Prophets;
or, if the teachings of the past Prophets were totally forgotten or corrupted; or, the
teachings were not perfect or comprehensive; or, a Prophet is needed to assist another
Prophet to carry out the mission like Miisa and Hartun. Based on above reasons it was
clear that there was no need for a new Prophet in the present day.?®

The above is a clear proof that Mawdiidi employed sound reasoning to understand the
message of the Qur’an and to convince the enemies of Islam.

Hijab or Niqab?

Sayyid Mawdudi strongly supports that Islam requires a lady to cover her whole body
including her face. For, to him, it is the central point of fitnah between sexes. The
‘face’ appeals first of all in the minds of opposite gender. In the explanation of Surah
Nur and Ahzab, he employs all his efforts to establish this contention as the
requirement of shari'ah.?® In Siirah al-Ahzab dyah 59, Allah commands the believing

females to cover themselves with an additional sheet of cloth, and in Surah al-Nur,
Allah commands them not to appear in adornment and not to reveal their beauty in

27 Tafhim, 4/151.
B8 Ibid. 4/152-153.
2 Tafhim, 3/380-389, Niir (24) notes 29-42; also 4/129-132, Al-Ahzab (33), notes 110-111.
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public. [ayah 31] Mawdudi addresses the reason of the people by saying that one who
reads both these dyar with an open mind should say that these ayar demand of a
Muslim female that she should cover her whole body including face.*°

One could differ with Mawdidi in his conception of Hijab or reject his view; but a
sound reader would definitely appreciate his approach of dealing with the issue
remarkably. It is to be noted that what Sayyid Mawdudi tried to establish here is
totally based on his assumptions and conclusions that he derived from his personal
judgments based on the current social scenario where the ladies were not safe if their
faces were kept open. People’s morality and piety stand to an extremely lower level
that the Muslim ladies were not protected from their aggressive advances and attacks.
Hence, definitely, covering ‘face’ is regarded as an added safety measure for their
dignity and chastity; but no Qur’anic ayah or hadith of the Prophet could be presented
to prove that ‘Nigab’ or ‘face-veil’ is a compulsory requirement for Muslim ladies to
wear on. Muslim scholars have the right to apply their own judgment to declare what
is the best dress code for Muslim men and women in a given society at a given
timeframe, but the ‘face-veil’ cannot be declared to be ‘faridah’ or compulsory
requirement for Muslim women. No one has the right to declare something as
compulsory except Allah SWT and His Prophet PBUH.

Din: a complete code of life

Sayyid Mawdiidi not only conceptualized Din as a complete code of life; but also
presented Islamic solutions for various aspects of human life. In the interpretation of
ayah 13 of Surah al-Shurd, he first presented the Qur’anic ayat which refer to
sharT ‘ah rulings by using the very word ‘din’. For example, Surah al-Ma’idah, ayah
3 refers to the forbidden foods for the Muslims which were regarded as integral parts
of ‘Complete Religion’. Surah al-Tawbah (9) ayah 29 commands to fight against
those who do not submit to the Divine law of halal and haram and do not follow the
True religion; and Surah al-Ndr (24) ayah 2 asks the Muslims to establish Islamic
penal code on adulterer and adulteress.?!

30 Tafhim, 4/131-132.
31 Tafhim, 4/490.
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He then appeals the rational mind of the people and presents the practical needs of
Din to be a complete code of life. He says that Islam envisages a way of life, which,
in practical term, cannot be implemented properly without a full-fledged Islamic state.
Islam does not treat its citizen to remain under the dominance of non-Islamic
governments and then establish its rules. Various socio-political, economic-cultural,
and legal aspects cannot be established in the real term without a full-fledged Islamic
state. The Qur’an commands the Prophet to judge according to the divine law*? and
he who does not submit to His Law is not regarded as believer.>* It commands to
collect zakat and utilize it to eradicate the poverty of the people,>* which cannot be
properly materialized without a state. It bans usury and declares war against the
rebels*®; commands for Qisds or retribution against the murderer®; asks to cut off the
hands of a thief?’; punishment for adultery® etc. None of these Shari‘ah commands
could be materialized without having state power. The Qur’an does not give command
to fight against the Mushrikin®® to be materialized through enrolling oneself in the
army of non-Muslims. The command of Jizyah*® [security tax] was not given to
collect it from the non-Muslims while being ruled by them.*!

This is the methodology he adopted to convince the rational minds of the people. Once
a person reads the explanation of Mawdudi for Islamic state with an open mind, he
would be convinced that Islam in reality envisages a complete code of life. It does not
tolerate any separation or division in it.

32 Siirah al-Nisa’ 4: 105.

33 Al-Nisa’ 4: 65.

3+ Al-Tawbah 9: 60, 103.

35 Al-Bagarah 2: 278-280.

36 Al-Bagarah 2: 178.

37 Al-M@’idah 5: 38.

38 Al-Nur 24: 2-4.

3 Al-Baqarah 2: 190, 216.

40 Al-Tawbah 9: 29.

41 Tafhim, 4/486-492, Shira (42), note 20.
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Modern Challenges

Sayyid Mawdidi dealt abundantly with the challenges of modern day and furnished
convincing rational proofs which would sufficiently satisfy objective readers.

The Orientalists put their utmost emphasis to prove (!) that the Qur’an is copied from
Bible, and is made by its author Muhammad (!). Mawdidi quoted extensively from
the Biblical narratives and pinpointed the basic differences between what the Qur’an
says and the Bible contains. He established soundness of the Qur’anic statement and
faultiness of Biblical narrations. For example, in the story of Yotsuf and the lady of
Egypt, he highlights the differences and concludes by saying:

Incidentally, this Qur’anic version of the story is a clear proof of the fact that it has
no copied stories from the Israelite traditions as the pseudo-Orientalists allege, but
has, on the other hand, corrected them and told the real facts to the world.*

The rationalists who rejected the miracles of the Prophet and tried to present some
rational interpretation or distortion of the meaning of the aydt of the Qur’an; Mawdudi
stood boldly against them. He asked them to be courageous and declare that they do
not believe in those dyat of the Qur’an, so that the Muslims would know their real
face. Mawdiid1 asked them a decisive rational question with regard to the miracles.
He says:

The decisive question about miracles is whether Allah suspended His activities after
starting the system of the universe according to certain laws, and now cannot interfere
in any way whatever with the working of that system. Or, whether He keeps the reins
of His kingdom in His own hands and enforces His commands every moment in this
kingdom and He has full powers to make any change, partial or complete, in shaping
things and the course of events, as and when He wills.*

If one claims to be a Muslim, he should believe in the second option and not the first
one. This would solve the problem of understanding the miracles of the Prophets as
Allah has the complete power and authority to make any changes he wishes in the
fixed laws.

42 Ibid.
4 Tafhim, 2/65-66.
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Likewise, those who reject the Mi raj of the Prophet to the seven heavens, and accept
his travel from Baytullah to Bayt al-Maqdis; Mawdudi asked their rational mind in
the following term:

If it was possible for the Prophet to travel to Bayt al-Mugaddas and return to
Makkah by the limitless Power of Allah in the same night at a time when there was
no facility of Airplane, so how could one question about other details that have been
mentioned in the Hadith of the Prophet? The question whether a thing is possible or
not, can arise only in the case of human beings whose powers are after all limited, but
such questions cannot be raised where the All-Powerful Allah is concerned. Only such
a person who does not believe that Allah is able to do everything can raise objections
against this wonderful Journey.*

L 4 4 4

4 Tafhim, vol. 2, Sirah al-Isra’ (17), note 1, pp. 588-590.
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Rejecting some Ahadith

His rational approach was so much so that when he could not find any agreeable or acceptable
explanation of some ahadith; he rejected to accept them disregarding its narration in the most
authentic Hadith treatises.

In the explanation of Strah Sad (38) dyah 34 and 35, he mentions the stand of various
commentators and relates the story of Sulayman’s visiting 70 or 90 or 99 or 100 wives
in the same night and he vowed that all of them would conceive a Mujdahid son for
him. But he forgot to say Insha Allah. Later, only one wife delivered one deformed
incomplete baby. The report was narrated by most of the Hadith narrators including
Bukhari and Muslim on the authority of Abu Hurayrah, may Allah be pleased with
him.

Mawdudi rejected this Hadith by saying that it is totally against common sense and
reason. If one has to go to at least 60 wives at a single night which at maximum

stretches to 10 hours. That means he has to visit at least 6 wives hourly for continuous
ten hours, which is absurd and out of imagination. He assumes that the Prophet, peace
be upon him, should probably have said it as an Isra’ili narration, which the
companions treated like the reality.*

Likewise, he rejected the three alleged lies of the Prophet Ibrahim, peace be upon him,
in the explanation of Surah al-Anbia’ (21) ayah 63, and Surah Saffat (37) ayah 89, as
had been established by authentic ahadith of Bukhari and Muslim. The two instances
of demolishing idols and pretending sickness are established by the ayat of the
Qur’an. Mawdudi rationally presents that in the first instance the Prophet Ibrahim
simply wanted to establish clear proof that these idols which could not even protect
themselves, how could protect its followers and worshippers? In the second instance,
he could only be termed, Mawdidi argues, as lying, when it could be proved that
Ibrahim did not have any minor sickness even. Since it is not proved, it should not be
termed as a lie. The third instance of presenting own wife as his sister, was derived
from Biblical literatures. He points out that the Bible itself presents that Ibrahim was
then 75, and his wife was 65 while passing through Egypt. It is totally absurd that a
person would ask his elderly wife to lie to save the life of husband; because the
Egyptian monarch was extremely fond of beautiful ladies.*

4 See for details Bukhari: 5242, Muslim:1654.Tafhim, 4/337-338,
46 See also, Bukhari: 3358, Muslim: 2371. Tafhim, 3/166-168.
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Sayyid Mawdudi, though remained extra ordinarily traditional in his overall
approach; he never accepted something which is totally against the common sense
and reason. Hadith, to him, just proves probability of authenticity, and not certainty.
Therefore, when the issue is very crucial, he preferred to protect the dignity of the
Prophets and rejected the authenticity of such ahadith. One may differ with him in
particular; but he has some good reasons to take up such positions.

In my analysis, | agree with him in the hadith about Sulayman (pbuh). But I just want
to add to it, the hadith might be originated from Isra’ili sources, such as Ka'ab al-
Ahbar and others. It is known fact that Sayyiduna Abu Hurairah (R.A.) loved the
knowledge, and he may have narrated it from himself after learning it from biblical
sources, and the hadith narrators might have mistakenly referred it to the Prophet
(PBUH).

But the hadith about the Prophet Ibrahim (PBUH) is based on apparent meaning.
Though in reality, it is not a lie, it reflects to be a lie apparently. Hence, Ibrahim
(PBUH) referred it to be a lie, and he sought Allah’s forgiveness for it.

L4 4 4

VOL. (1) — Issue 1 Jan 2023 by J3Y1 sasl - J391 )



JOURNAL OF Al-QUR'AN & AI-SUNNAH FACULTY

CONCLUSION

Following the best method in the interpretation of the Qur’an al-Karim is a need of
time. Though many commentators violated the limits in their interpretation, Sayyid
Mawdudi remained firm with a sound methodology in his interpretation of the Qur’an.

He gave utmost priority to follow a traditional method, by following the Qur’an and
Sunnah, but at the same time, he also resorted to rational method in the Qur’anic
interpretation to suit with the current needs of the time. He addressed the minds and
hearts of educated youths of society. He emphasized to get them linked with the
Qur’anic teachings based on the Prophetic explanation of the Qur’an. His emphasis
was on the role of Sunnah to explain the Qur’an. He stood firmly against those who
rejected the need of the Sunnah of the Prophet in the explanation of the Qur’an.

If he could not manage to accept some ahadith of the Prophet due to their apparent
contradiction with the basis of shari‘ah, he did not hesitate to reject them, and said
that it might not have been said by the Prophet (PBUH).

In today’s scenario, we need Qur’anic commentaries similar to the approach of
Mawdudi in order to understand the Qur’an in the proper manner without any bias or
crossing the limit.

L4 4 4
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